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HALACHIC AND HASHKAFIC ISSUES IN
CONTEMPORARY SOCIETY

SERIES 3: 30 - DISHWASHERS ON SHABBAT - PART 1
OU ISRAEL/BEIT KENESSET HANASI - SUMMER 2025

* One of the most common Shabbat challenges is piles of dirty dishes in the kitchen after a big meal. Sometimes people need to wash
these dishes for reuse on Shabbat. Sometimes people just want to get them out of the way so the kitchen does not look so messy.
* Practically speaking, the three options for dealing with theses dishes on Shabbat are:
- washing them oneself
- having a non-Jewish housekeeper or cleaner wash them
- putting them into a dishwasher and having the dishwasher operate on a time-switch during Shabbat.
* We will look in this and the following shiurim at the halachic issues arising in all of these options.

A] HAND WASHING DISHES

A1] THE HALACHIC DISCUSSION
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Chazal decreed that one may only wash dishes on Shabbat' if one needs them for later on Shabbat.
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This is found earlier in the Mishna which rules that one may make a bed on Shabbat for use later on Shabbat but not for
use on motzei Shabbat.
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Rashi highlights that the concern is the rabbinic prohibition of hachana - preparing on Shabbat for the the weekday’.
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The Rambam seems to say that the halachic problem of washing unneeded dishes on Shabbat is ‘metaken’ - somehow the
dishes are ‘fixed up’.
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The Maggid Mishne understands that the Rambam’s concern of ‘tikun’ is not the usual technical use of the term, but
simply a reference to preparing on Shabbat for the weekday’.

1. It goes without saying that dirty dishes from Friday cannot be left to be washed on Shabbat - Machatzit Hashekel 302:6.
2. There is a view that one may wash dishes on this Shabbat for use on a future Shabbat (see Salmat Chaim 1:74) but most poskim do not follow this.
3. But see Aruch HaShulchan 302:10-13 (and below) who understands that the Rambam’s use of the term ‘tikun’ is indeed referring to a type of cleaning (and in the parallel case of
folding clothing and making beds) which is a special type of cleaning/fixing up and that what we do today falls short of that.
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The Ra’avad understands that the halachic concern is 'toreach’ - unnecessary bothersome work on Shabbat.

A2] THE HALACHIC PSAK
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The Shulchan Aruch rules this halacha in the same terms as the Gemara - you can wash dishes that you need for an
upcoming Shabbat meal and drinking cups’ the entire day.
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The Mishna Berura clarifies that one can always wash (even late in the day) dishes that one definitely needs. Dishes that
one might need can be washed, but not after Seuda Shelishit.
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The Mishna Berura also rules that one could wash up more than one definitely needs - ie 10 cups when one needs 1 -
since any one of the cups one washed could be the one used.’

* Many poskim permit cleaning dishes for a Shabbat meal even if one has other clean dishes available since one is still cleaning for
the purpose of Shabbat and not for the weekday.®

A3] WASHING AND CLEANING DISHES TO CLEAR THE KITCHEN
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The Aruch HaShulchan rules that where the untidiness affects the general appearance of the home and clearing it away
is itself an element of Kavod Shabbat and Oneg Shabbat, then this is permitted .

« This will also be the case if the dishes may become smelly or infested with insects 8.
* Soaking dishes to loosen food residues and make them easier to wash on motzash is prohibited as sachana. However, soaking
dishes to prevent the food drying on them is permitted by many poskim? since this is preventative.

4. Ketzot HaShulchan 146:16 writes that one may clean dishes that are used for fruit or snacks at anytime as long as it is not clear that he will not use it again, since these utensils are
similar to drinking glasses. Shemirat Shabbat KeHilchata 12:1 agrees.

5. This is also ruled in Shemirat Shabbat Kehilchata 12:1 and the leniency is also applied to plates. However, some poskim limit the heter to cups.

6. Mishne Halachot (3:40 and 6:80) permits this and Rav Moshe Feinstein (cited in Kol Torah vol 54 p. 18) and Rav Nissim Karelitz (cited by Orchot Shabbat p. 404) agree. See also
Shemirat Shabbat Kehilchata who 12 note 1 who permits this. Be’er Moshe 6:82 quoting Ohel Moed permits washing dishes only when there are no other dishes available. The
custom is to be lenient (see Shevet ha-Levi 5:39) although some poskim do not encourage reliance on this - Betzeil ha-Chochmah 4:130; Shevet ha-Levi 6:42; Machazeh Eliyahu
1:62-3.

7. As mentioned above, he also permits this on the basis that what we are doing is not the full ‘tikun’ as understood by the Rambam. As to the heter to clear away dirty dishes for the
purposes of oneg/kavod Shabbat, see also Tzitz Eliezer 14:37-1 quoting Teshuvot Meharshag 0.C. 1:61 based on Mishna Berura 302:19. See also Shevet Halevi 5:39.

8. See She’arim Metzuyanim Behalacha 80:27; Shemirat Shabbat Kehilchata 12:2; Rivevot V'yovlot 4:282. If this can be resolved by a quick rinse and soaking the pots in water then
this is preferable to washing them fully, unless the space is needed or the person is unhappy with the clutter in the kitchen. If soaking/rinsing will not resolve the problem then the
dishes can be washed. Note that cooking pots are muktze on Shabbat but, like any A/ shemelachto I'issur, they can be moved in the normal manner if they are needed for some
permitted purpose (eg to wash them) or if they are in the way.

9. See Minchat Shlomo 2:35-12; Shemirat Shabbat Kehilchata 12:3 and Machazeh Eliyahu 1:55-5.

To download more source sheets and audio shiurim visit www.rabbimanning.com




5785 - )10 DNIAN  rabbi@rabbimanning.com 3 “'oa

A4] OTHER HALACHIC ISSUES WHEN WASHING DISHES

* Regular sponges and clothes which absorb water may not be used since this involves squeezing water out of them?0. Special
non-absorbant synthetic scouring pads which do not trap water should be used.

* Solid soap bars may not be used. Liquid detergent should be used?™

* Hot water from a regular electric or gas boiler system!2 may not be used®®. Regarding hot water from a ‘dud shemesh’ solar heating
system, many poskim do not permit this to be used for washing dishes4 However, some do permit this?s.

* Sink drains with a mesh to catch refuse may be used?s.

* Dirty dishes can be stacked!7in a dishwasher 8o keep them out of the way.

B] HAVING A NON-JEWISH HOME HELP WASH THE DISHES

» Some families have a non-Jewish live-in housekeeper or home-help whose job includes washing dishes and cleaning up during
Shabbat.

* Some families have a non-Jewish cleaner who comes it at specific times to help and clear up. We will see that these two scenarios
are not halachically identical.

B1] THE HALACHIC PROHIBITION OF AMIRA L'AKUM
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It is generally prohibited to ask a non-Jew to do anything which the Jew may not do. In hilchot Shabbat, this is a
rabbinic prohibition which is classified as a ‘shevut’.

* There are four main ways to understand the reason behind this rabbinic prohibition:
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Firstly, the Torah states that melacha may not ‘be done’ on Shabbat. Rashi quotes Chazal that this is referring to work
done by others (ie non-Jews).

10. This could be the melacha of Melaben or Dash (if the squeezed-out water is used).

11. How runny a the liquid soap needs to be in order to avoid the problem of Memachek is debated. In the words of R. Daniel Neustadt (https://outorah.org/p/60676/): “The majority
of poskim permit the use of liquid soap on Shabbos and the prevalent custom follows their view. Since none of the concerns mentioned earlier regarding bar soap apply to liquid
soap, no custom was ever established to prohibit its usage. A dissenting opinion is found in Igros Moshe (0.C. 1:113). Rav Feinstein debates whether Smearing applies to liquid
soap as well, since we can see that liquid soap becomes runnier and more “smooth” during the washing process. While he does not render a final ruling on this issue, he
recommends that one be stringent, and he instructed the members of his household to be stringent in this matter. [In a personal conversation, Rav Feinstein stressed that he is
aware that his opinion is a minority opinion and that it differs from that of the other poskim who discuss this matter.] In deference to Rav Feinstein’s ruling, some people dilute their
liquid soap (before Shabbos) so that it is considerably watered down. But, as stated earlier, the prevalent custom follows the opinion of the poskim who permit using liquid soap
without first diluting it. But some poskim maintain that not all liquid soaps are created equal. There are some liquid soaps that have a high viscosity level and pour out very slowly.
These liquid soaps are more like thick oils and creamy lotions which are subject to the prohibition of Smoothing, and they may not be used on Shabbos. Short of using a viscometer,
anyone can estimate the viscosity level of a particular liquid soap by pouring some out onto a level surface. If the liquid spreads immediately, as water would, then its viscosity level
is low and it may be used. If, however, it begins to pool and does not spread right out, chances are that its viscosity level is high and one should not use this product on Shabbos.”

12. ‘Instant hot water’ systems without a boiler will be prohibited since turning on the hot tap activates the system, pumping and heating the water.

13. This could be a Torah prohibition since cold water will be brought into the tank and cooked in the tank (which is a kli rishon). If the hot water tap was turned on inadvertently some
poskim advise against closing it since stopping the cold-water flow from coming into the tank will cause the water already in the tank to become cooked or cooked faster - see
Shemirat Shabbat Kehilchata 1:48. Other poskim are not concerned about this problem and allow shutting it off as quickly as possible, preferably with a shinui. All poskim agree
that a non-Jew may be instructed to shut off the water. See Shulchan Shiomo 318:1-1, Orchot Shabbat 1:100 and Nishmat Shabbat 318:73-2.

14. Even these poskim may permit this hot water from a dud shemesh to be used to bath someone who is sick or a young child or baby.

15. See https://outorah.org/p/71651/: Shabbat: Solar Heating and the “Dud Shemesh’, Rabbi Ari Enkin. Some poskim argue that this water is heated by the sun and may be used
on Shabbat. The poskim who object understand that the water is heated by a system which is halachically considered a ‘derivative of the sun’ (fo/dot shemesf) which is still
prohibited. Other poskim argue that, even if this is the case, the water would be permitted since fo/dot shemeshis a rabbinic prohibition and use of the water is indirect, making it a
pesik reisha al yedei gramma b’issur derabbanan or a pesik reisha d’lo nicha lei [one does not need the new water being heated in the tank] beissur derabbanan, both of which
would be permitted.

16. This is not considered to be borer - separating, since it simply removes garbage which is thrown away.

17. Igrot Moshe, OC 4:74 (rechitza 4). However, Shemirat Shabbat Kehilchata (12:8) allows this only for someone who normally takes his dirty dishes from the table straight to the
dishwasher. Otherwise, it seems clear that one is only placing them in the dishwasher on Shabbat to make it quicker to wash them on Motzash. It is not clear what he would say for
someone who only uses the dishwasher after Shabbat and not during the week, or someone who wants to clear the dishes away because they are messy. In the latter case, if it
would be permitted to wash them all for oneg Shabbat is seems likely that it would be permitted to put them into the dishwasher, which is far less bother. Dishes/cutlery etc may not
be sorted into different types to place in specific slots in the dishwasher but once one is holding a specific item it can be placed anywhere in the dishwasher. It is also permitted to
rearrange the dishes per size or type if the intention is to make more room for all the dishes in the dishwasher.

18. Even though the dishwasher is muktze as a 4/ shemelachto leissur, the door can be opened since it is in the way to access the space of the dishwasher and can then be closed since
it is in the way blocking the space in the kitchen. This is because a 4/ shemelachto leissurcan always be moved in the normal manner if it is in the ways or is needed for a different
use.
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The Ramban explains that this is an asmachta to the din derabbanan of ‘Amira Leakum’."”
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Secondly, Rashi explains that the root of the prohibition ‘daber daver’, from the Nevi’im - ‘divrei kabbala’ from
Yishayahu.
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These pesukim are the root of the the mitzvot of oneg, kavod and daber davar - forbidden speech on Shabbat.
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Thirdly, the Rambam gives the reason that Shabbat may become cheaper in people’s eyes

* Afourth reason based on the halachic principle of shelichut: the non-Jew is acting as an agent for the Jew to break Shabbat so the
breach is attributable to the principal.2® As such it is prohibited to ask the non-Jew during the week to do melacha for the Jew on
Shabbat.
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Rav Moshe Feinstein was famous for holding that unrestricted use of time-switches was close to the issur of amira
leakum (where a Jew causes melacha to be done for them on Shabbat - through speech and, kal vechomer, through
action) and should therefore not be allowed. He also understands that, had Chazal known about time-switches, they
would have prohibited them.

B2] THE LIVE-IN HOUSEKEEPER ON SHABBAT
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The prohibition of Amira Lenochri is ruled in Shulchan Aruch. One may not even instruct a non-Jew BEFORE Shabbat
to do something prohibited for the Jew on Shabbat. But it is permitted to say to them AFTER Shabbat “why didn’t you do
this for me last Shabbat? ", even though the non-Jew will ‘take the hint’ for next Shabbat!

19. Rav Hershel Schachter (yutorah.org, Shabbat Shiur #50, min 0-2) explains that Amira LeNochri is a rabbinic prohibition that is patterned after (4e’eyn deoraitd) the Torah
prohibition asking a Ger Toshav to break Shabbat. See Tosafot Yevamot 48b s.v. Zeh Ger who rules that asking a Ger Toshav to do a melacha on Shabbat for the benefit of a Jew is a
biblical violation of Shabbat. The Torah also prohibits a person’s servants, children and animals from working for them on Shabbat.

20. See Rashi Bava Metzia 71b s.v. ada‘ataand Rashi Shabbat 153a s.v. ma/ ta'ama.
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* As such, indirect ‘hinting’ to the non-Jew is permitted but NOT on Shabbat itself. On Shabbat any hint which includes an indirect
request is prohibited eg “Why didn’t you turn off the light last Shabbat”, “Do me a favor, there’s not enough light in the room”, “Anyone
who turns off the flame won't regret it” or “ If you lower the flame, | will reward you for your effort”2L

* A hint which does NOT contain a request is permitted according to some poskim22 - eg “The alarm is beeping and we are not
permitted to turn it off”, “The lights in the bedroom are on and we are not permitted to turn them off”, “It is a shame that the lights are
on and electricity is being wasted” “It’s difficult to sleep because of the light in the room”, “It’s a shame that the gas (from a burner) is
going to waste”, or “l don’t have enough ripped toilet paper”. Some poskim do not permit one to say “ .... and we're not permitted to
....” since this is effectively a request.

* If the non-Jew asks directly “so would you like me to turn the light on then”, some poskim rules that one must not say ‘Yes’ directly
but only something like ‘that would help me”.

* This applies even if the non-Jew is being paid for the work on an hourly/daily basis - ‘sachir yoni. Even though the non-Jew is
working for their own benefit, this is regarded in halacha as being done for the Jews.

» However, if the non-Jew is contracted for a fixed price to perform a service or a finished product (eg dry cleaning, fixing a car,
delivering a package, sewing a dress etc) they are halachically considered to be a 4ab/an, and to be acting entirely in their own
self-interest. It is permitted to hire a ab/anbefore Shabbat to do a job which they end up doing on Shabbat (with certain conditions -
see below).

 As such, a live-in housekeeper who is paid a fixed weekly/monthly salary is considered to be a Aab/an?3. A visiting cleaner is
considered to be a sachir yom. So asking a cleaner to come in for a couple of hours on Shabbat to clear up is more halachically
problematic than having a live-in housekeeper. (We will see below that there are things that the visiting cleaner can do!)
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Even if the non-Jew is a contractor and paid for the job, the Jew cannot specifically require them to do the work on
Shabbat™ and the work must be done at the non-Jew’s shop/home but not at the Jew’s home.
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The Mishna Berura explains that the melacha cannot be done in the Jew’s home since it looks too much like a direct
shelichut - a concern of ma’arit ayin or chashad”. Also, even if this is something for which most people would not hire a
sachir yom, so others would not suspect the Jew of this, it is still prohibited since it looks too much like the Jew is
instructing this on Shabbat itself.

* On that basis, many poskim rule that a live-in housekeeper cannot practically speak do much on Shabbat that a visiting cleaner
cannot do2s,
* R. Moshe Feinstein did permit2? a live-in housekeeper to do some things that the Jews themselves would not be allowed to do,
including:

- wash dishes, floors etc even for after Shabbat/Chag.

- fold laundry.

21. See Shemirat Shabbat KeHilchata 30:5-7.

22. Some poskim permit such a hint only for a rabbinic prohibition. There are many other positions on this and for a good summary see
https://halachipedia.com/index.php?title=Amirah_LeNochri#cite_note-16.

23. R. Simcha Bunim Cohen (The Sanctity of Shabbos p. 91, n. 12) quotes R. Moshe Feinstein, R. Shlomo Zalman Auerbach and R. Chaim Pinchas Sheinberg as saying that
housekeepers used to be considered sachir yom in the time of the Mishna Berura since they could be called upon to work at any time. However, today, housekeepers work regular
hours and take off some days each week so if they do work on Shabbat this is for their convenience in order to have free time another day of the week. Thus, today’s live-in
housekeepers are considered like contractors and not day-workers. This will not however apply to a visiting cleaner or a part-time help who is hired for a fixed number of hours.

24. This is still a problem even if the Jew does not explicitly ask for this but effectively requires the work to be done on Shabbat eg drops if off with the non-Jews immediately before
Shabbat and requires it to be ready to pick up immediately after Shabbat. This may not be a problem if the non-Jew will instruct another non-Jew - amira le-amria, which is
permitted by some poskim in this case.

25. As we have seen in previous shiurim, ma‘arit ayin and chashad are different rabbinic prohibitions with different rationales. Ma'arit ayin is a concern that a permitted act will be
interpreted incorrectly by an uneducated onlooker who thinks that the person is actually doing something actually prohibited but assumes this to be permitted since they assume
the actor would not sin. For instance, someone eating corn flour on Pesach which an onlooker mistakenly thinks is wheat flour and assumes this to be permitted. Chashad is in
many ways the opposite - where a permitted act is incorrectly interpreted as something prohibited and the onlooker judges the actors negatively and assumes they sinned.

26. She will be allowed to do anything she wishes in her own private room since this is not considered the Jew’s home.

27. See Sefer Amira LeAkum, R. Simcha Bunim Cohen, Chapter 6. R. Moshe Feinstein rules that the issue of having a non-Jewish contractor work in the Jew’s home applies only to
irregular activities, since it appears as if one commanded the non-Jew to do those activities on Shabbat. There is no concern, however, that a Jew instructed the non-Jew to do
activities that are part of his daily routine. Some poskim (including R. Hershel Schachter) find this leniency difficult to accept.
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- take out the garbage.
- generally clean the house, even if it is being done for after Shabbat/Chag2s.
- extinguish lights or candles.
* However the following conditions must be met:
- a Jew may not ask the housekeeper directly to do a melacha on Shabbat.
- the housekeeper may not be asked to do anything involving melacha which goes beyond her normal responsibilities2.
- there is no zilzul Shabbat which cheapens or degrades the sanctity of Shabbat eg gardening, washing the windows,
(according to Ashkenazim39) noisy activity such as vacuuming, using a washing machine or a noisy dishwasher.
- the Jew does not DIRECTLY benefit from the melacha on Shabbat eg using a light to read.

B3] BENEFITING FROM MELACHA DONE BY A NON-JEW ON SHABBAT
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1t is prohibited for a Jew to benefit from melacha done by a non-Jew for a Jew even if nothing was actually said.
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Tosafot explain that this is stricter than the case of a melacha done by a Jew by accident. In the case of a non-Jew,
Chazal was extra concerned that, if a Jew benefits from the non-Jew’s actions, he will come to ask the non-Jew directly.
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Melacha done on Shabbat by a non-Jew for a Jew is also prohibited AFTER Shabbat Yoy »131 - for the time it would
have taken to do it on motzei Shabbat. This is to prevent any benefit being enjoyed from the melacha.
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In the case of a melacha mistakenly performed by a Jew there is no concept of WY 11 since we are not concerned that
another Jew will listen if someone tells him to do melacha on Shabbat’.
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A person is allowed to let a non-Jew put out a fire (although may not ask him to do so). There is no issur hana’a here
since we say that the non-Jew did it for himself - T2y YT HPNYTY.
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Tosafot explain that in the case of turning ON the lights we do NOT say 12y VT dNYTY since the Jew is getting real
and direct hana’a from the melacha and the non-Jew cannot be said to be doing it 'for himself’.

28. Other poskim allow this only if it is more convenient for the housekeeper than waiting until after Shabbat. There is a debate as to whether Amira Lenochri also applies to preparing
for after Shabbat. Most poskim rule that it does but some rule that it only applies to actual melachot and related rabbinic prohibitions and not to breach of positive mitzvot on
Shabbat. See https://halachipedia.com/index.php?title=Amirah_LeNochri#cite_note-62

29. R. Feinstein was concerned that if the housekeeper were asked to do something unusual (for instance defrosting a refrigerator, mending a garment, shopping, cleaning the carpets)
there would be more a concern of ma arit ayinthat she was being specifically hired for that on Shabbat as a sachir yom.

30. We will address in Part 2 be’H the differences between Ashkenazim and Sefardim on using noisy equipment on Shabbat.

31. Aninteresting question is whether this would apply in the same way in the case of a non-observant Jew (see Pri Megadim M.Z. 176:5).

To download more source sheets and audio shiurim visit www.rabbimanning.com




5785 - )10 DNIAN  rabbi@rabbimanning.com 7 “'oa

* As such, if a non-Jew turns on the lights in a room for a Jew, the Jew may not use these to do something they could not do previously
eg read. The Jew may use the room for something which was possible without the extra light, eg eating. But if the non-Jew turns off the
lights, this is not considered a direct benefit and the Jew can benefit eg by being able to sleep.
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When it comes to lighting a flame, a Jews may not benefit even if the non-Jew had a fixed agreed fee in advance.

* In the case of a non-Jewish caregiver looking after a sick or incapacitated Jewish patient who needs constant care, the patient will
almost always be considered in halacha as a choleh she’ein bo sakana - who is sick but not in life-threatening danger. As such, it will
be permitted both to DIRECTLY ask the caregiver to do melacha for the patient and also for the patient to directly benefit from that
work32,

B4] THE VISITING CLEANER ON SHABBAT

* As noted above the visiting cleaner is a sachir yom and not a 4ab/an so, in principle, the Jew may not ask them to do anything that
would not already be permitted for the Jew themselves33. However there are a number of leniencies, even for the visiting cleaner:
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The Mishna Berura cites the Taz who rules that if a cleaner/housekeeper lights a candle to enable her to perform her
work more efficiently, the Jew can then benefit from that light.

- They may chose to do something in a manner which is more convenient for them, even if this would be prohibited on Shabbat
for the Jew. For instance, if they are asked to wash the dishes they can choose to use hot water if more convenient for them,
since they could have used cold water in a manner permitted for Jews34 Similarly, they can be asked to clean the floor and, if
more convenient for them, they can use a squeezy mop3®. They can also turn lights on and off where they need to for their work
and the Jew can benefit from this.3¢
- They can be asked directly to do something which would be prohibited RABBINICALLY for the Jews is this is also for the
purpose of: (i) a mitzvad’; (ii) great necessity3s; (iii) a serious monetary loss3? (iv) a minor health ailment?e.
- They can be asked to do melacha during bein hashemashotif required for a mitzva, a Shabbat need or great need.
- They can be asked directly to do something which for a Jew would be unintentional but inevitable - pesik reisha.+
* In all such cases there must be no zilzul Shabbat - eg noisy, weekday activities. For this reason most poskim do not allow the
non-Jewish cleaner to use the dishwasher or vacuum (in a private home??) even if this is more convenient for them.
» We will deal next week in more depth with the issue of the dishwasher and of using time-switches to run things on Shabbat.

32. Another interesting question is the extent to which a healthy person can benefit from a melacha performed by a non-Jew for a choleh eg to use a light for reading.

33. Shulchan Aruch 0C 307:2.

34. They can also choose to wash the dishes on Shabbat if this is more convenient to them than coming back after Shabbat.

35. Some poskim rule that the cleaner should be specifically directed to do this in the Shabbat-friendly manner and then they can choose to ignore this if they wish, but to ask them
‘stam’ to clean the floor or wash the dishes it tantamount to asking them to do it in a prohibited way. However, many poskim are not strict on this issue, especially if the problem
with using the hot water is effectively a pesik reisha (the cold water entering the tank) which would be permitted to ask a non-Jew to do - see above.

36. See Mishna Berura 276:27.

37. For instance asking the non-Jew to wheel someone to shul on Shabbat where there is no eruv. This certainly applies to a man who must try to daven with a minyan. But many poskim
will also apply this to a woman for whom going to shul is an important part of her tefilla or oneg Shabbat.

38. For instance asking the non-Jew to break a lock when people are locked out of the house. See Shulchan Aruch 307:5.

39. For instance asking the non-Jew to move something valuable which could be stolen, eg candlesticks once the candles are out. See ibid and Mishna Berura 307:22.

40. Mishna Berura 307:21, 328:52.

41. Forinstance asking the non-Jew to open the refrigerator when the light will come on. See Igrot Moshe OC 2:68. Some poskim permit the Jew to open the refrigerator even if the light
will come on if they do not need the light to see into it, since this will be a pesik reisha delo nicha lei.

42. The situation for a public building or institution many be different. We will look at this be’H in Part 2.
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